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Foreword
Shaykh Al-Amin bin Ali Mazrui was my father. He was born in January 
of 1891 (1308 ah) in Mombasa, Kenya. He came from a family of dis
tinguished Islamic scholars. His own father, Shaykh 'All bin ‘Abdallah 
Mazru‘1, was a graduate of Islamic institutions in Mecca in the 19th 
century.

Shaykh Al-Amin was exposed to some of the reformist Islamic ideas 
coming out of Egypt. He was influenced by the new waves of thought 
of such thinkers as Muhammad ‘Abduh, Rashid Rida, and Jamal ad- 
Dln al-Afghani. Al-Amin had also studied among distinguished Islamic 
scholars in Zanzibar (now part of Tanzania) and Lamu, along the Coast 
of Kenya. Educationally, Al-Amin was especially indebted to the Cadi 
fludge) of Mombasa at the time, Shaykh Sulayman Ali Mazrui, whose 
eldest daughter, Swafiya, Al-Amin subsequently married. Swafiya was 
my mother.

I was born about the time when Shaykh Al-Amin was appointed 
Cadi of Mombasa in succession to Shaykh Sulayman in the early 
I93o’s. In 1937 (1355 ah), Al-Amin became the Chief Cadi of the whole 
of Kenya. He remained Chief Cadi for almost ten years, and he died in 
April 1947.

What is the significance of Shaykh Al-Amin Ali Mazrui for Islam in 
East Africa? Among the Islamic scholars of Eastern Africa, he prob
ably ranked among the top five in quality of scholarship and literary 
influence through his books. He wrote in both Kiswahili (Swahili) 
and the Arabic language. Paradoxically, his best known work in the 
West is a work of dynastic history. It was translated by Reverend James 
McL. Ritchie and published by Oxford University Press on behalf of 
the British Academy. Oxford published the book under the title of The



THE CONTENT OF CHARACTER

History of the Mazru’i Dynasty of Mombasa (1995) and included the origi
nal Arabic text in the same volume.

Shaykh Al-Amin Ali Mazrui symbolized an intellectual bridge link
ing diverse traditions. Among Islamic scholars in sub-Saharan Africa, 
he symbolized a bridge between orthodox Islam and the more modern
ist tendencies symbolized by Muhammad ‘Abduh and Jamal ad-Din 
al-Afghanl. Al-Amin was also a bridge between Islamic scholarship in 
the Arabic language and Islamic scholarship in African tongues.

The majority of his publications were in the Swahili language, but 
he constantly championed the importance of the Arabic language at all 
levels of Islamic education. He hired a native Arabic speaker to tutor 
me in the Arabic language, as he tried to live by his own principles in 
the education of his own children.

Shaykh Al-Amin also attempted to be a bridge between the media 
and the academy as a tool of Islamic education. He founded a news
paper called Al-Islah in 1932, which was published in both Kiswahili 
and Arabic. He also inaugurated another newspaper more exclusively 
in Kiswahili in 1930 called As-Sahifa. Shaykh Al-Amin did not have the 
resources to sustain these publications for very long, but they did sig
nify the phase of “academia”—the academy and the media—in Shaykh 
Al-Amin’s bridge-building career.

As a scholar, Shaykh Al-Amin also attempted to be a bridge between 
Islam and modernity. He argued that while Christianity became the 
vanguard of progress when it became more secular and less Christian, 
Islam was the vanguard of progress when it was more Islamic and less 
secular. According to Al-Amin, progress among Muslims required not 
the abandonment of Islam but the recovery of the original spirit of 
Islamic enlightenment.

Shaykh Al-Amin’s choice of these favored sayings of the Prophet 
was influenced by his effort to be a bridge-builder, especially between 
the values of tradition and the norms of modernity, between the wis
dom of religion and the compassion of humanity.

Foreword

Ali Mazrui is Director of the Institute of Global Cultural Studies and a Professor in 
the Humanities Department at State University of New York in Binghamton, New 

York. In addition, he is Chancellor at Jomo Kenyatta University of Agriculture 
and Technology in Kenya. He also works as a Professor-at-Large at the University 
ofjos in Nigeria, as well as a Professor-at-Large Emeritus and Senior Scholar in 

Afficana Studies at Cornell University in Ithaca, New York.
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IntroductionBy Hamza Yusuf
LISTENING TO THE PROPHET

Can we change by listening? Can we be so touched and inspired by 
words that we are moved to renew and remake ourselves as better, 
nobler, and more merciful human beings? The impact that good words 
have had on humanity throughout history resoundingly declares we 
can.

These wise sayings of the Prophet Muhammad, peace be upon him, 
collected here, are designed to do just that—to guide us to the very best 
in ourselves. Compiled by the renowned East African scholar, Al-Amln 
All Mazru'i, this collection brings together sayings that encourage 

good character. By listening closely, we may hear something that 
speaks to us, speaks to our conscience and our heart, and moves us to 
become better human beings.

For Muslims, Muhammad is a messenger from God. He occupies 
a central position in Islam, both as the vessel for God’s speech and as 
the primary interpreter of the Quran’s meanings. In Islam, hadiths, or 
sayings of the Prophet, are second only to the Quran as a source for 
legal, ethical, and spiritual guidance. In essence, they are a commen
tary on the word of God as expressed in the Quran.

Listening is the key. Many of us in the West have never listened to 
the Prophet Muhammad himself. We may have heard many things 
said about him, but we have not actually listened to his own words.

5
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History of the Mazru’i Dynasty of Mombasa (1995) and included the origi
nal Arabic text in the same volume.

Shaykh Al-Amin Ali Mazrui symbolized an intellectual bridge link
ing diverse traditions. Among Islamic scholars in sub-Saharan Africa, 
he symbolized a bridge between orthodox Islam and the more modern
ist tendencies symbolized by Muhammad ’Abduh and Jamal ad-DIn 
al-Afghani. Al-Amin was also a bridge between Islamic scholarship in 
the Arabic language and Islamic scholarship in African tongues.

The majority of his publications were in the Swahili language, but 
he constandy championed the importance of the Arabic language at all 
levels of Islamic education. He hired a native Arabic speaker to tutor 
me in the Arabic language, as he tried to live by his own principles in 
the education of his own children.

Shaykh Al-Amin also attempted to be a bridge between the media 
and the academy as a tool of Islamic education. He founded a news
paper called Al-Islah in 1932, which was published in both Kiswahili 
and Arabic. He also inaugurated another newspaper more exclusively 
in Kiswahili in 1930 called As-SahTfa. Shaykh Al-Amin did not have the 
resources to sustain these publications for very long, but they did sig
nify the phase of “academia”—the academy and the media—in Shaykh 
Al-Amin’s bridge-building career.

As a scholar, Shaykh Al-Amin also attempted to be a bridge between 
Islam and modernity. He argued that while Christianity became the 
vanguard of progress when it became more secular and less Christian, 
Islam was the vanguard of progress when it was more Islamic and less 
secular. According to Al-Amin, progress among Muslims required not 
the abandonment of Islam but the recovery of the original spirit of 
Islamic enlightenment.

Shaykh Al-Amin’s choice of these favored sayings of the Prophet 
was influenced by his effort to be a bridge-builder, especially between 
the values of tradition and the norms of modernity, between the wis
dom of religion and the compassion of humanity.

Ali Mazrui is Director of the Institute of Global Cultural Studies and a Professor in 
the Humanities Department at State University ofNetv York in Binghamton, New 
York. In addition, he is Chancellor at Jomo Kenyatta University of Agriculture 
and Technology in Kenya. He also works as a Professor-at-Large at the University 
of Jos in Nigeria, as well as a Professor-at-Large Emeritus and Senior Scholar in 
Africana Studies at Cornell University in Ithaca, New York.

ALI A. MAZRUI
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Introduction
By Hamza Yusuf

LISTENING TO THE PROPHET

Can we change by listening? Can we be so touched and inspired by 
words that we are moved to renew and remake ourselves as better, 
nobler, and more merciful human beings? The impact that good words 
have had on humanity throughout history resoundingly declares we 
can.

These wise sayings of the Prophet Muhammad, peace be upon him, 
collected here, are designed to do just that—to guide us to the very best 
in ourselves. Compiled by the renowned East African scholar, Al-Amln 
‘All MazruT, this collection brings together sayings that encourage 
good character. By listening closely, we may hear something that 
speaks to us, speaks to our conscience and our heart, and moves us to 
become better human beings.

For Muslims, Muhammad is a messenger from God. He occupies 
a central position in Islam, both as the vessel for God’s speech and as 
the primary interpreter of the Quran’s meanings. In Islam, hadiths, or 
sayings of the Prophet, are second only to the Quran as a source for 
legal, ethical, and spiritual guidance. In essence, they are a commen
tary on the word of God as expressed in the Quran.

Listening is the key. Many of us in the West have never listened to 
the Prophet Muhammad himself. We may have heard many things 
said about him, but we have not actually listened to his own words.
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These sayings offer us the opportunity to do just that. They allow us 
the opportunity to enter into an internal dialogue with his words and 
through them to begin to know a man whom Muslims, and even some 
Western historians, believe to be the most significant human being 

who ever lived. They also offer us an opportunity to be introduced per

sonally to someone whom many of our human family revere as a fount 

of mercy, compassion, wisdom, justice, and love. All we have to do is 

listen.

The Prophet’s words are as vital and relevant today as they were 

1,400 years ago when they were first spoken. Whether you are a 

Muslim, a practitioner of another faith, or even someone who has no 

religious belief, these sayings have much to teach us. Sayings such as 

“A kind word is charity” and “Love for humanity what you love for 

yourself,” speak to us regardless of our personal creed; they speak to 

our shared essential nature.
They are also a way to understand better a large segment of our fel

low human beings. By learning what Muslims around the world really 

believe, we edify ourselves regarding people about whom we may hold 

prejudicial and erroneous opinions.
Perhaps even more importantly for us as individuals, the hadiths are 

also a way to know our own selves better. They function as mirrors—by 

looking into them, we may come to see ourselves more clearly. We 

may come to see our humanity, the best and worst of ourselves. And 

through this seeing, this reflection, we may be moved to change our

selves to be more conformed to principled behavior. These sayings 

reflect back to us something that is within ourselves. If we see some

thing noble that touches our hearts, we are seeing the best in ourselves. 

And if we see something we resist, it is perhaps something within 

ourselves that we resist. In a sense, we could say that these sayings read 

us as we are reading them. Each saying is an opportunity to know our 

selves more intimately.

Each saying is also a way to know more intimately the man who 

first uttered them. They can provide an opening into the one who, for 

Muslims, is the embodiment of impeccable character; the Prophet says,

"I was only sent to perfect noble character.” These sayings are more 

than just his words; they are the verbal expressions of his personal 

conduct. As one of his companions, ‘Amr bin Al-cAs said, “We saw 

everything the Prophet taught us embodied in his own character. ” They 

Prophet's teachings offer us a glimpse of what propelled his compan

ions to love and cherish him to such a degree.

Another benefit of studying the Prophet’s words is that we can sense 

to some degree the power of words that impelled the Arabs to burst 

forth upon the theater of history with a vigor that restored vitality to 

countless peoples. Imam al-Busayri says in his Poem of the Cloak,

Finally his light dawned on the horizon,

And his radiant guidance suffused the world and brought life to 

Countless civilizations.

For Muslims, the reason the Prophet’s words resonated so pro

foundly in the hearts of Arabs, and drove them from their homes with a 

passionate desire to convey them to others, is their celestial source.

Humanity’s desire to receive guidance from heaven is universal. 

Whether it be the Confucian “Heavenly Mandate,” the Delphic Oracle’s 

adage “As above, so below,” or Emerson’s “Hitch your wagon to a 

star,” we seek celestial lights to guide us. The New Testament says that 

Christ, peace be upon him, prayed, “Thy will be done, on earth as it is 

in heaven.” In this simple yet profound petition is that universal desire 

to connect with the heavens, to embody celestial character: to coordi

nate personal will with Divine will, to align the earthly with heavenly 

order. For in doing so, we achieve the pinnacle and full realization of 

our humanity. It is, in essence, Islam: submission to the will of the 

Divine.

According to Islam, submitting to the will of God is achieved 

through following the example of the prophets. The Quran says, “You 

have in Abraham an excellent example.” Each age had its prophet and 

its practice; for the Muslims, the Prophet Muhammad, peace be upon 

him, is the paragon for humanity’s last universal phase. Following 

the Prophet means following his kindness to animals, his gentleness

7
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with children, his concern for the weak and oppressed, his care of the 
orphan and the widow, and his deep practice of justice always tem
pered with mercy. It means modeling oneself on his character.

The desire to model oneself on another emanates from love. There 
are four primary types of love, each corresponding to the respective 
experiences in the lover’s heart. The first is the initial attraction to the 
beloved’s sheer physical beauty. The second results from a recogni
tion of the good received at the beloved’s hand. The third arises from 
a gnosis of the beloved’s internal beauty and merits. And finally, the 
fourth is the love that is solely for the sake of God, known in the West 
as coritas. Desirous of instilling profound love in the hearts of believ
ers, the early Muslims left behind precise descriptions of the Prophet’s 
physical appearance, his actions, his character, and his rank with God. 
One contemporary describes him in the following words:

His face was luminous as the full moon. He was taller than 
average but not excessive in height. He had wavy hair, which he 
parted and which did not go beyond his shoulders, and he had 
fair skin and a wide brow. His eyes were black, his beard full, and 
his nose fine and aquiline. His cheeks were firm, and his teeth 
were brilliantly white with a small gap between the front ones. 
His physique was supple and lithe with a full chest and broad 
shoulders. His legs were powerful, his fingers slender, and his 
muscles fine and sinewy.

When he spoke, he was always brief and reflective. He spoke 
when he saw benefit and spent long periods in silent contempla
tion. His speech was comprehensive, being neither wordy nor 
laconic. He had a mild temperament and was never harsh nor 
cruel, coarse nor rude. He expressed gratitude for everything 
given to him, no matter how insignificant. When he spoke, his 
companions lowered their heads as if birds were perched upon 
them. When he was silent, they felt free to speak. He never criti
cized food nor praised it excessively. He never uttered obscenities 
nor did he find fault in people. He did not flatter people but 
praised them when appropriate.

While the Prophet, peace be upon him, took matters most seriously 
and was a deeply contemplative man, he was also the most balanced 
person and was lighthearted and even humorous when appropriate. In 
a world wherein religion is often dampened with dourness, it is refresh
ing that the Prophet was known for his wonderful sense of humor.

The Prophet said, “I joke, but always truthfully.” A man once 
requested from the Prophet the use of a camel. He replied, “I can loan 
you a camel’s foal.”

“What use to me is a camel’s foal?” queried the man.
Laughing, the Prophet quipped, “Isn’t every camel the foal of another?”
Once, a gruff desert Bedouin urinated in the Prophet’s mosque, 

which greatly angered some of the companions; had not the Prophet 
constrained them, they would have attacked the Bedouin. The Prophet 
kindly told the man that mosques were sacred places that should be 
kept pure and clean. Due to the companions’ harshness towards him 
and the Prophet’s gentleness, the man cried, “O God, forgive me and 
Muhammad and no one else.”

The Prophet laughed and said, “You are limiting the vast mercy of 
God.’’

The Prophet Muhammad is a man of many facets. He was the 
founder of a religion that embraces a fifth of humanity. He inspired a 
yet-to-be-rivaled civilization with brilliant spirituality, tolerance, and 
longevity. While he is worth knowing for all of these reasons, the real 
and most important reason is simply that he is a true and enlightened 
teacher who has much to teach us.

Although his historical and enduring meaning has always been wor
thy of interest, we have urgent need to listen to him today. Ignorance 
is greatly threatening the very real possibility of conciliation and con
viviality among the diverse peoples of this planet, an ignorance that his 
teachings address directly. The Quran reminds us,

[God] created you font a male and a female, and made you a plurality of 
races and tribes for you to yet to know each other. The most noble of you 
in the sight of God are those of you who are most conscientious. And God is 
omniscient,fully aware.

9
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Ironically, this dire need to listen to the Prophet Muhammad 
as much to some misguided Muslims as it does to nl applie* 

faiths and creeds. Perhaps if we in the West made greater °ther 

remove the historical ignorance we have inherited by takingri ' to 
as seriously as he deserves to be taken, many people in th/t °P?et 
East might reevaluate their own shortcomings in grasping his Ubled 
message of mercy and compassion. The tfth c!ntun> fVCrSal 

Ibn al-Farid, said, Egyphan poet,

Introduction

Muhammad, try to implement it in your life. And then return to them 

nowand again as continual sources of guidance and wisdom.

If the fragrance of his remembrance radiates in the West
And a sick man resides in the East, he will recover.

Let us then all set out, in our own unique ways, to help remove 
the obstacles of ignorance from the path to peace. We can begin by 
seeing embedded in the word “ignorance” the word “ignore,” and by 
recognizing that the world can no longer afford to ignore the Prophet 
Muhammad, about whom the enlightened Victorian poet Edwin Arnold 
said,

...that marvelous and gifted Teacher created a vast empire of new 
belief and new civilization and prepared a sixth part of humanity 
for the developments and reconciliations which later times will 
bring. For Islam must be conciliated; it cannot be thrust scorn
fully aside or rooted out. It shares the task of the education of the 
world with its sister religions, and it will contribute its eventual 
portion to-.

“that far-off divine event,
Towards which the whole creation moves.”

The sayings collected here are ultimately meant as an introduction to 
that “marvelous and gifted Teacher” whom the Quran describes as “a 
mercy to all the worlds.” Read each one slowly, contemplatively, letting 
it reveal its wisdom to you. As the Prophet reminded us, “Consideration 
is from God, and haste is from Satan.” Find one that speaks to you, and 
listen to it. Let it permeate you, and then in the example of the Prophet

io n



(Sallallahu 'alayhT wa salam)
This means “Peace and blessing of God be upon him” and is 

said by Muslims when the Prophet Muhammad’s name is heard 
or uttered, out of love and reverence for him.

('Alayhis salam)
This means “Peace be upon him” and is said by Muslims when 

any prophet’s name is heard or uttered, out of 
love and reverence for them.

The Ethical Sayings of the Prophet



The Ethical Sayings of The Prophet
THE CONTENT OF CHARACTER

-x1. The Messenger of God jk said, “Islam is clean, so cleanse 
yourselves, for only the cleansed shall enter Paradise.” At-Tabaram

2. The Messenger of God said, “The characteristics of a hypocrite 
are three: when he speaks, he lies; when he gives his word, he 
breaks it; and when he is given a trust, he is unfaithful.” 
AI-BukharT and Muslim

3. The Messenger of God Jk said, “Consideration is from God, and 
haste is from the devil.” Al-BayhaqT

4. The Messenger of God Jk, said, “Keep God in mind wherever you 
are; follow a wrong with a right that offsets it; and treat people 
courteously." At-TirmidhT

5. The Messenger of God said, “Among those not graced with
God’s glance on the Day of Judgment are a severer of bonds of kin 
and an obnoxious neighbor.” Ad-Daylami

6. The Messenger of God Jk said, “Love for humanity what you love 
for yourself.” Al-Bukhari

7. The Messenger of God Jk said, “Allow your food to cool a bit, for 
hot food lacks blessing.” Ad-Daylami

8. The Messenger of God Jk said, “After obligatory rites, the action 
most beloved to God is delighting other Muslims.” At-Tabardni
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9. The Messenger of God said, “Should you become eager to 
mention another’s faults, recall your own.” Ar-RafT

10. The Messenger of God said, “Should you wish to act, ponder 
well the consequences. If good, carry on; if not, desist."
Ibn al-Mubarak

n. The Messenger of God Jk, said, “Should any of you burp or 
sneeze, let him stifle the sound.” Al-BayhaqT

12. The Messenger of God said, “When a person dies, his deeds 
die with him, except for three: charitable endowments, beneficial 
knowledge, and righteous children who supplicate on his behalf.” 
Muslim

13. The Messenger of God said, “When any of you takes a meal, let
him eat, receive, and share with the right hand.”
Al-Bukharf and Muslim

14. The Messenger of God said, “Two should never converse 
privately excluding a third until others join them. The reason 
being is that it would dismay him.” Ibn Majah

15. The Messenger of God Jjs said, “Should one of you yawn, let him 
place his hand over his mouth and avoid a yawner’s howl. Even 
Satan derides the howling yawner.” Ibn Majah

z'zz / * ^z' z» C " - ' *

d\jj «aJ Jj 4 Aj

>

J d'^J <<4b^ d' lW &

ts b|>> ’■

j*VJJ «O

-XO

16

17
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THE CONTENT OF CHARACTER

16. The Messenger of God said, “If your good deeds delight you

and your foul deeds distress you, you are a believer.” Ad-Diy ya’

17. The Messenger of God said, “If a people’s dignitary pays a 

visit, honor him.” Ibn Majah

18. The Messenger of God said, “Should one of you sneeze, say, 

‘Praise be to God, Lord of the worlds.’ To that, his brother should 

respond, ‘May God have mercy on you.’ If he says that, then the 
first should add, ‘May God always guide you and keep aright your 

heart.’” Abu Ddwud

19. The Messenger of God said, “If one of you requests permission 

to enter a place and, after three requests, permission is yet not 

granted, he should leave.” Al-Bukhdri and Muslim

20. The Messenger of God said, “If you happen to see a funeral 

procession, stand for it until it passes or the dead is laid to rest.” 

Al-Bukhdri and Muslim

21 The Messenger of God said, “Abandon desire for this world, 

and God will love you. Abandon desire for others’ goods, and 

people will love you.” Ibn Majah

22. The Messenger of God said, “Pursue knowledge even to China, 

for its pursuance is the sacred duty of every Muslim.” 

Ibn' Abdal-Barr
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The Ethical Sayings of The ProphetTHE CONTENT OF CHARACTER

23. The Messenger of God Js said, “Since the successful are always 
envied, use discretion in fulfilling your needs.” At-TabaranT

24. The Messenger of God jfL said, “The most virtuous behavior is to 
engage those who sever relations, to give to those who withhold 
from you, and to forgive those who wrong you.” At-Tabarani

25. The Messenger of God JS. said, “The best charity a Muslim 
practices is acquiring some knowledge and teaching it to his 
brother.” Ibn Majah

26. The Messenger of God said, “The most rewarding visitation of 
the sick is the one that is appopriately brief.” Ad-DaylamT

27. The Messenger of God said, “True spiritual excellence is
devotion to God as if you see Him; and though you do not see 
Him, you at least know that He sees you.” Al-BukhdrT and Muslim

28. The Messenger of God Jfe said, “The worst of heinous sins are 
idolatry, murder, abuse of one’s parents, and false testimony.” 
Al-BukharT

29. The Messenger of God JS, said, “What enables people to enter 
Paradise more than anything is piety and good character.” At-TirmidhT

30. The Messenger of God jfe said, “The majority of man’s sins 
emanate from his tongue.” At-TabaranT
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The Ethical Sayings of The Prophet

THE CONTENT OF CHARACTER

31. The Messenger of God said, “Honor scholars, as they are the
inheritors of the prophets. Anyone who honors them has honored 
God and His Messenger.” Al-Khatib

32. The Messenger of God said, “Reliability enriches, and treachery 
impoverishes.” Ad-Daylami

33. The Messenger of God & said, “Any heart lacking even a portion 
of the Quran is like a ruined house.” At-Tirmidhi

34. The Messenger of God > said, “God does not regard your 
externals or your riches but rather your hearts and your deeds.” 
Muslim

35. The Messenger of God & said, “God is Beautiful and loves 
beauty.” Muslim

36. The Messenger of God said, “The servants God loves most are 
those most sincere with God’s servants.” Imam Ahmad

TJ. The Messenger of God said, “Charity given to one’s relatives 
twice multiplies its reward.” At-Tabardni

38. The Messenger of God said, “Beware of suspicion, for it is the
most deceitful of thought.” Al-Bukhart and Muslim

«X 44^ 1 4$' 4X- : (X-j x 1 1 j

L?j

’ ) y > \ ' * it

J!jWX jl» :pXj<XI^X5J

X* l*1 i S ' ” ' ' •* » ' '

22

-rx

-rx

-rr

-To

-Y-A

-ty

23



THE CONTENT OF CHARACTER.

39 The Messenger of God said, “Avoid cupidity, for it is instant 
poverty.” Af-Tabarani

40. The Messenger of God Jk. said, “God loves a servant who when 
performing a task does so skillfully.” Al-BayhaqT

41. The Messenger of God said, “Modesty is part of faith and 
fosters only goodness.” Muslim

The Ethical Sayings of The Prophet
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42.. The Messenger of God said, “The blessing of food is in 
washing before and after the meal.” Imam Ahmad

The Messenger of God said, “To acquire some useful 
knowledge is of greater merit than to perform a hundred 
devotional prayers voluntarily.” Ibn Majah -CT

The Messenger of God said, “Exchange gifts, and mutual love 
arises; shake hands, and enmity will fall away.” Ibn ‘Asdkir

45. The Messenger of God said, “Stay clean as best you can, for
God established Islam upon cleanliness.” Ar-RaffT

46. The Messenger of God said, “Practice humility until no one 
oppresses or belittles another.” Muslim -^1
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47. The Messenger of God said, “Seek out remedies for your
ailments, 0 servants of God, for God has not created a disease 
without creating a corresponding cure.” Imam Ahmad

48. The Messenger of God > said, “Three practices will keep sincere 
your brother’s love for you: greeting him when you see him; 
making room for him in gatherings; and calling him by the most 
endearing of his names.” Al-Bay haqT

49. The Messenger of God said, “Three types of people will not 
enter Paradise: an addict, an abuser of kinship ties, and a believer 
in magic.”1 Imam Ahmad

50. The Messenger of God said, “Paradise lies beneath the feet of 
mothers.” Imam Ahmad

51. The Messenger of God said, “Hearts naturally love those who 
are kind to them and loathe those who are cruel.” Al-BayhaqT

52. The Messenger of God said, “An older brother’s right over his 
younger siblings is similar to a father’s right over his children.” 
Al-BayhaqT

53. The Messenger of God said, “Every Muslim has five rights over 
every other Muslim: the right to a reply, should he greet him;
an acceptance, should he invite him; a visit, should he fall ill; a 
prayer, should he sneeze; a presence at his funeral, should he 
die.” Ibn Majah
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54. The Messenger of God said, “Two qualities are never coupled
in a believer: miserliness and immorality.” Al-Bukhari

55. The Messenger of God said, “Set aside what causes you doubt 
for what does not.” At-Tirmidhf

56. The Messenger of God said, “He who directs others to a good 
deed is as the one who did it; and, assuredly, God loves the act of 
aiding the distressed.” Ibn Abi ad-Dunya

57. The Messenger of God said, “May God have mercy on a servant 
who spoke well and gained good, or kept silent and avoided 
harm.” Ibn al-Mubarak

58. The Messenger of God Js. said, “Those who show mercy have 
God’s mercy shown to them. Have mercy on those here on earth, 
and the One there in Heaven will have mercy on you.”
Imam Ahmad

59. The Messenger of God Jk. said, “Illicit sex begets poverty.”
Al-BayhaqT

60. The Messenger of God jfe, said, “Cursing a Muslim is sinful, and 
murdering him is disbelief.” Al-Bukhari and Muslim

61. The Messenger of God Js. said, “Say grace; eat with your right 
hand; and eat what is close at hand.” Al-Bukhari and Muslim
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62. The Messenger of God said, “Prayer is the central pillar of 
religion; prayer is the key to every good.” Al-Hakim

63. The Messenger of God said, “Prayer in congregation surpasses 
individual prayer by twenty-seven degrees.” Al-BukharT and Muslim

64. The Messenger of God said, “Fast, and flourish.” 
Abu Nu‘aym

65. The Messenger of God said, “One beneficial scholar is better
than a thousand worshipful devotees.” Ad-DaylamT

66. The Messenger of God said, “Consider well contentment, for it 
is a treasure without end.” At-TabaranT

67. The Messenger of God said, “A kind word is charity.” 
Al-Bukhdn and Muslim

68. The Messenger of God said, “A person has done enough
wrong in his life if he simply repeats everything he hears.” Muslim

69. The Messenger of God said, “God censures women who 
frequent graves as well as those who take them as prayer sites or 
settees.” At-TirmidhI
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-V-
70. The Messenger of God said, “God condemns the one who 

takes, pays, witnesses, or notarizes a usurious transaction.” 
Abu Dawud

71. The Messenger of God said, “God condemns a man who 
dresses like a woman or a woman who dresses like a man.” 
Al-Hakim
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72. The Messenger of God jfe said, “A believer is not one who eats his 

fill while his next door neighbor goes hungry.” Al-Bukhari

73. The Messenger of God said, “Whoever fails to care for our
youth, respect our aged, enjoin right, and denounce wrong is not 
counted among us.” Imam Ahmad

74. The Messenger of God said, “A young man never honors an 
old man due to age but that God sends someone to honor him 
when he reaches that age.” At-Tirmidhf
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75. The Messenger of God said, “God has never dignified anyone 
due to his ignorance, nor humiliated anyone due to his knowledge. 
And wealth is never diminished as a result of charity.” Ad-Daylamt

76. The Messenger of God said, “A Muslim never gives a fellow 
Muslim a better gift than wisdom through which God increases 
him in guidance or turns him away from harmful behavior.” 
Al-Bayhaqf
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77. The Messenger of God Jk. said, “If a Muslim consoles his brother 
during some crisis, God will adorn him in garments of grace on 
the Day of Judgment.” Ibn Majah

78. The Messenger of God said, “The prayers of one who seeks
guidance from a psychic will not be accepted for forty days.” 
Muslim

79. The Messenger of God said, “Whosoever adds to this matter of
ours what is alien to it will have it rejected.” Al-Bukhdri

80. The Messenger of God said, “Whoever attempts to fault a man 
by mentioning something untrue about him will be detained in 
Hell by God until he produces the proof for his remarks.” 
At-Tabardni

81. The Messenger of God jh. said, “Veiling the faults of the faithful is 
akin to restoring life to the dead.” At-Tabardnl

82. The Messenger of God > said, “On the Day of Judgment, God 
will humiliate and forsake anyone who betrays a believer to a 
tyrant.” Al-Bayhaqi

83. The Messenger of God said, “Whoever defrauds us is not one 
of us; deception and guile are hellish.”
Abu Ddurud and At-Tabardni
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The Ethical Sayings of The ProphetTHE CONTENT OF CHARACTER

84. The Messenger of God said, “God veils the faults of anyone 
who suppresses his anger.” Ibn Abt ad-Dunya

85. The Messenger of God said, “Whoever walks with a tyrant
in support of him, while aware of his tyranny, has abandoned 
Islam.” At-TabaranT
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86. The Messenger of God said, “Whoever has no shame before 
others has no shame before God.” At-TabaranT

87. The Messenger of God said, “The Muslim is one from whose 
tongue and hand other Muslims are safe.” Al-BukharT and Muslim

88. The Messenger of God said, “Muslims are a fraternity; 
therefore, there is no superiority of one over another, except in 
scruples.” At-TabaranT

89. The Messenger of God said, “If a man’s actions slow him 
down, his good name will not speed him up.” Muslim
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90. The Messenger of God Js. said, “A person’s spiritual practice is 
only as good as that of his close friends; so consider well whom 
you befriend.” At-Tirmidhi
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91. The Messenger of God said, “Never express joy at your fellow
man’s afflictions, for God just might free him of them and afflict 
you.” At-Tabardni
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92. The Messenger of God said, “Whoever cannot be trusted has
no faith, and whoever breaches contracts has no religion.” 
Imam Ahmad

93. The Messenger of God said, “Do not belittle any act of
kindness, even that of greeting your brother with a cheerful 
countenance.” Muslim

94. The Messenger of God said, “A man should never sit between
two persons unless granted their permission.” Abu Dawud

95. The Messenger of God said, “Do not follow a funeral
procession shouting or with displays of fire.” Abu Dawud

96. The Messenger of God ji. said, “God loves to see His servant 
exhausted after an honest day’s work.” Ad-DaylamT

97. The Messenger of God said, “Recall the good qualities of your 
dead, and refrain from mentioning their shortcomings.” 
At-TirmidhT

98. The Messenger of God said, “Do not drink liquor, for it is the
key to every evil.” Ibn Majah

99. The Messenger of God said, “Never strike your maids over 
broken dishes, for dishes, like people, have pre-determined life 
spans.” Abu Nu'aym
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100. The Messenger of God said, “Neither argue with nor tease your 
brother, and never give your word to him and then break it.” 
At-Tirmidhi

101. The Messenger of God said, “It is prohibited for a Muslim to 
frighten another Muslim.” Abu Dawud

102. The Messenger of God said, “God’s protective hand is with the

congregation." At-TirmidhT

103. The Messenger of God said, “The most complete in faith are 
those best in character and kindest to their families.” At-Tirmidhi

104. The Messenger of God said, “Anytime you lighten the load 

of your servant, a reward is allotted to your scales on the Day of 

Judgment.” Al-BayhaqT

105. The Messenger of God said, “Speak the truth even though it be 

bitter.” Ibn Hibban

106. Whenever the Messenger of God & sneezed, he would place his 

hand or a handkerchief over his mouth to stifle the sound. 

Al-Hdkim

107. The Messenger of God & said, “Fulfillment is not plenty of 

goods; rather, it is self-fulfillment.” Al-BukharT and Muslim

p*

oljj «ap11^4 jj» ;

„V<-

41



THE CONTENT OF CHARACTER The Ethical Sayings of The Prophet

i ' ' f

_,.A108. The Messenger of God said, “Gentleness never accompanies
anything without enhancing it, nor is it ever removed from 
anything without demeaning it.” Al-BayhaqT

109. God’s Messenger never confronted people directly with 
anything reprehensible to them. Imam Ahmad

no. The Messenger of God said, “Never do in private what you
would conceal from others in public.” Ibn Majah

in. The Messenger of God said, “No one has eaten better food
than the one who eats from the labor of his own hands.” 
Al-Bukhan

112.. The Messenger of God Js. said, “A parent can give a child no 
greater gift than beautiful manners.” Al-Hakim

113. The Messenger of God said, “Condemned is the sodomite for 
his sodomy.” Imam Ahmad

114. The Messenger of God said, “Condemned is anyone who 
separates child from mother.” Al-BayhaqT

115. The Messenger of God Js. said, “Beautiful Islam entails minding 
one’s own business.” At-TirmidhT
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116. The Messenger of God jfL said, “Whoever decides to relocate 
solely to study sacred knowledge is forgiven before even setting 
out.” At-TirmidhT

117. The Messenger of God said, “Whoever does you a favor, repay 
him; and if you are unable to, then at least pray for him.” 
At-TabardnT

118. The Messenger of God Js. said, “Whoever eats pure food, acts 
with prophetic scruples, and secures others from his own 
misfortunes shall enter Paradise.” At-Tirmidhi

119. The Messenger of God said, “A person who teaches goodness 
to others while neglecting his own soul is like an oil lamp, which 
illumines others while burning itself out.” At-TabardnT

120. The Messenger of God said, “He who sins laughing enters Hell 
crying.” Abti Nu'aym

121. The Messenger of God Ji said, “God enriches the thrifty and 
impoverishes the spendthrift; God elevates the humble and 
whoever tyrannizes others God will crush him.”
AI-Bazar

122. The Messenger of God Ji said, “Whoever pleases his parents has 
pleased God, and whoever angers them has angered God.”
Ibn an-Najjar
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123. The Messenger of God J*, said, “Anyone who sees a believer 
degraded, and, being able to defend him, does not, is degraded by 
God on the Day of Judgment.” Imam Ahmad

124. The Messenger of God said, “One aspect of manliness is for a
fellow to listen attentively to his brother should he address him.” 
Al-Khatib

125. The Messenger of God said, “Whoever spies on a group’s private 
conversation knowing they would dislike him doing so shall have 
lead poured into his ears on the Day of Judgment.” Al-Bukhdri

126. The Messenger of God said, “Whoever faults his brother for
some wrong shall not die before doing it himself.” At-TirmidhT

127. The Messenger of God ^said, “Whoever counsels his brother 
to take a certain course, while knowing that a better course lies 
elsewhere, has in essence betrayed him.” Abu Ddutiid

128. The Messenger of God & said, “Whoever uses sophistical 
arguments knowingly continues to be the object of God’s wrath 
until he desists.” Abu Dau>ud

129. The Messenger of God said, “God removes faith from one 
who engages in illicit sex or consumes intoxicants just as a man 
removes his shirt when pulling it over his head.” Al-Hakim
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130. The Messenger of God Js. said, “Whoever visits a soothsayer or a 
diviner and believes what he is told has disbelieved in what was 
revealed to Muhammad Imam Ahmad

NOTES

1 Scholars have mentioned that this does not imply they will forever be denied 
Paradise, but that they are not among those who enter without purgatory.



Translator’s Note
HADITH CLASSIFICATIONS

Hadith literature, which consists largely of the sayings and deeds of 
the Prophet Muhammad together with descriptions of his character 
and behavior, is both rich and vast. Sadly, the majority of the Prophet’s 
sayings have not been translated into English, and of the translations 
that have been made, many are either inadequate or outdated. Recently, 
however, many native English speakers, born and bred in the West 
but trained in the traditional lands of Islam, are beginning to translate 
hadith. This is indeed a bright development in a neglected field. While 
the perils are great, due to the loftiness of the subject and the immense 
weight of responsibility, the need has never been greater.

This collection was given to me by a young East African student of 
one of my own teachers, Habib Ahmad Mashhur al-Haddad, may God 
sanctify his secret. The student visited me in California and explained 
to me the need for such a work in English and the immense impact the 
collection had on his native country in East Africa. He kindly parted 
with his only copy and left it in my possession where it remained for 
some time. One morning, I decided to begin the day by translating 
five hadith from the collection. I ended up spending the entire day 
translating the complete work and spending several weeks thereafter 
reworking the translation.

At a certain point, a translator feels the treachery of translation, the 
impossibility of it, but carries on for the importance of the attempt. 
There are many ways to turn a phrase, but even to hint at the sublime 
and succinct Arabic of the Prophet is not in this mere mortal’s



Translator's NoteTHE CONTENT OF CHARACTER

capacity. I have tried my best, and I hope readers benefit from this 
translation as much as have the readers of the Swahili version of the 
sayings.

ABOUT HADITH LITERATURE

To aid the beginning reader, I would like to clarify a few points about 
the rating of hadith literature. Hadith are classified according to their 
“strength," which means their probability of being accurate transmis
sions of the Prophet’s actual words, deeds, and character. The science 
of hadith classification, which emerged in the late first century ah 
due to the number of fabricated hadith that were spreading among 
the Muslims, is very precise and surprisingly modern and rigorous. 
It judges hadith according to many sophisticated criteria, including 
the number and verifiability of their chains of transmission from the 
original narrators, and it rates them as sound, good, or weak ($ahih, 
hasan, or da if). Although many Orientalists have attempted to attack 
die veracity of hadith literature due to its reliance on human memory, 
they only succeed in exposing their own ignorance. To those who have 
taken the study seriously and been blessed with hearing narrations 
from certified experts with prodigious memories diat can perform exact 
recall, the reliability of both die transmissions and the classifications 

is remarkable.
As the Arabs say, “He who sees a wonder and he who hears of it 

are nor the same.” The living masters of today, who still memorize 
vast numbers of hadith, confirm undoubtedly the testimonies of pre
vious generations concerning die memories of men such as Imam 
al-Bukharl. I personally had the benefit of spending time with a scholar 
from Mauritania who had memorized, widi chains of narration, the 
entire nine canonical hadith collections. This means that he had mem
orized literally tens of thousands of hadith, along widi the hundreds of 
thousands of the narrators’ names.

The reader will note diat this edition includes the biographies of the 
narrators of the hadidi in diis collection, since their identities, reputa
tions, and capabilities are crucial to the chain of narration.

, VTEGOKIES OF HADITH

Bewnd the three basic classifications (sound, good, and weak), there 
•:r dozens (some would argue hundreds) of sub-categories. The sound
est hadith of all are the reports transmitted through multiple chains 
--tauotir). These are considered analogous to incontestable factual 
information, such as the existence of Australia though we may never 
have been there or historical accounts that are undeniable, such as the 
Norman invasion of England in 1066. Less than a thousand hadith have 
achieved this status. These are undeniably the words of the Prophet 
and are considered equal to the Quran in legislative or creedal weight.

The sound (sahih) hadith and the good (hasan) hadith (the good are 
a degree slightly lower than the sound, analogous to a B versus an A 
in grading) number several thousand. According to most scholars, 
the sound classification is used in legislative but not agreed upon in 
creedal matters. On the other hand, good hadith are used in legislation 
and virtuous actions but with more caution than the first two catego- 
nes. They can also be used to support hadith from the first two in case 
of obfuscation in a matter.

The third and most extensive category is the weak (da if) hadith, 
and depending upon certain factors analogous to say a D— to C+ in 
verifiability. However, a hadith considered weak because of some fault 
in its main chain of transmission can achieve a higher status if its 
verifiability is strengthened by other chains, leading to an overall high 
probability of soundness. Moreover, some hadith are considered sound 
in meaning though weak in chain. Some scholars will use weak hadith 
even for legal proofs in the absence of more sound traditions-. Imam 
Ahmad b. Hanbal, for example, is well known to have preferred weak 
transmissions to the opinions of men in legal matters.

Some of the hadith in this collection are categorized as weak (da if). 
However, they should be considered genuine sayings of the Prophet 
though with less reliability than either good or sound transmissions, 
for a weak hadith has never been considered forged. (Forged hadith 
fall into an entirely different category.) The weak hadith have simply 
been relegated to use only as counsel regarding virtuous deeds and acts 

S3
52



THE CONTENT OF CHARACTER

of chanty. The reason they cannot be used for legislation is that only 
the highest levels of reliability arc accepted for such a grave matter; if 
there is reasonable probability that a hadith is inaccurate or less than 
authentic, it is not used for crcedal or legal matters. It is, however, 
traditionally encouraged for matters of devotional practice that do not 
involve legal rulings, either penal or civil.

UNNECESSARY DISSENSION OVER “WEAK” HADITH

Unfortunately, many modern Muslims have been indoctrinated into 
uncritically attacking hadith in this third category simply because they 
are “weak.” This is the result of a movement in the last century that 
desired to place Islam on a “rational” footing and to remove any tra
ditions that diminished its claims to rationality. A purge of Quranic 
commentaries began, and many of the traditional stories that Muslims 
had borrowed from the Jews and the Christians were attacked as well. 
Also, because several early scholars condemned the weak hadith, many 
modern Muslims dismissed weak hadith as unworthy of consideration.

This is a mistake, based on lack of information and a faulty method 
of reasoning. We cannot read correctly the scholarly statements that 
condemn weak hadith without taking into account the overall scholarly 
debate on die subject. If we discounted weak hadith without con
sidering the traditional consensus of haditii scholars, we would end 
up rejecting some of die most beautiful statements attributed to the 
Prophet Muhammad jk and would do so unjustiy and in opposition to 
the majority of hadith experts throughout Islamic history.

Here, for example, is a very brief selection from die learned debate 
among sound scholars who were experts in hadith.

Sidi Abdallah b. Hajj Ibrahim, who abridged the famous didactic 
poem the Aljiyyah of al- Iraqi, says,

If the [hadith] is not traced reliably back to the chosen [Prophet], 
[the opinion about its use is either] complete prohibition or com
plete permissibility.

Translator's Nott

Commenting on this verse. Imam Hasan Mashat says:

The opinion that a weak hadith is prohibited is that of Qadi Abu 
Bakr b. al- Arabi. He opined that even virtuous deeds and acts 
of devotion not related to law are nonetheless derived from the 
sacred law. and to use unreliable hadith is akin to possibly inno
vating acts of worship that God has not sanctioned. Regarding 
its permissibility, the opinion of Imam Ahmad b. Hanbal is used, 
and according to a statement attributed to him, “A weak hadith 
is preferable to the opinion of men.” You should know, however, 
that the opinion that weak hadith should not be used is contrary 
to the consensus that Imam SakhawT says Imam Nawawi men
tioned in several of his writings. The consensus is that weak 
hadith are to be used in meritorious acts of devotion specifically.1

Shaykh Muhammad Jamaluddln al-Qasiml, the Syrian master of 
hadith sciences, a scholar who inclined strongly toward the opinions of 

Imam Ibn Taymiyyah, writes:

There are three opinions given concerning weak hadith: the first 
is they are not used ... ; the second is that they are used without 
restraint...; and the third is that they are used only for meritori
ous acts of devotion, and this is the soundest position. Imam 
Ibn Abdal Barr says, “Hadith relating to meritorious acts do not 
demand the rigors of other types of hadith.” Imam al-Hakim 
said, “I heard Abu Zakariyya al- Anbarl say, ‘[In the case ofl any 
hadith that does not permit something prohibited, or prohibit 
something permissible, or oblige anyone to an act, and that 
which relates to meritorious matters of commission or omission, 
1 go easy on [it] and cast a blind eye toward [it], concerning the 
rigorous reliability of its transmitters.’”2

Imam Suyutl says in his Tadrib:

Ibn Hajar gives three conditions for the use of weak hadith:
1) It is not very unreliable
2) It is in accordance with already proven principles
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3) If one does act upon it, it is done so without believing it is 
absolutely established.3

What should be clear from the above is that there was a difference of 
opinion in early Islam that led to heated debates, and thus the words of 
great scholars condemning the use of weak hadith have been faithfully 
recorded; but more importantly, the majority of scholars did not con
cur as to the prohibition of using weak hadith. On the contrary, later 
scholars reached a consensus as to their permissibility.

SOPHISTRY VERSUS SOUND REASONING
Sophists often use a well known fallacious technique in their unsound 
reasoning: they present only those views that support their prem
ises. This is done in coundess pamphlets today that are distributed 
free of charge in mosques around the world, misleading Muslims 
who have neither the time nor the training to fully investigate the 
matter themselves. Any researcher with an adequate knowledge of 
Arabic and access to sound texts on the science of hadith could author 
a pamphlet with sound narrations from some of the greatest scholars 
of Islam proving “categorically” that weak hadith are an abomination 
and should not be used. Conversely, using the very same books to 
quote scholars of equal stature, the same researcher could produce a 
pamphlet proving that the use of weak hadith is valid as long as the one 
doing so adheres to the above-stated conditions of Ibn Hajar.

In fact, both positions exist, and scholars of the respective positions 
argued initially with great passion and unassailable belief that their 
own position was right. As time passed, however, both positions were 
examined in the light of all the arguments and those who made them. 
Later scholars concluded that the soundest position was permissibility, 
and that position has been taught in the great teaching institutions of 
Islam for many centuries.

In any argument, the fairest and most faithful method is to present 
both sides and then, if there is one, present the preponderant posi
tion. Educated people are then free to choose which position they feel 
comfortable with. In the case of debates concerning religious matters 

the Prophet’s advice is useful: “Be with the majority of Muslims,” 
and “Difference in my community is a mercy from God.” The Quran 
reminds us that good people are those “who hear words and follow the 
best from them.”

Our scholars gave sound and safe advice in their sanctioning of 
weak hadith, with the caveat that conditions must be fulfilled. The use 
ofweak hadith for meritorious acts has been the practice of the Muslim 
community for centuries, and a well-known principle in the axioms 
of juristic methodology states, “Matters of difference should never be 
attacked.” This applies, of course, when the difference is among rightly 
guided scholars working wi±in the orthodoxy of the early first three 
centuries of Islam who have been recognized by the community of 
scholars over the centuries as being independent scholars not fettered 
by precedent and the matter was not something any previous genera
tion of scholars had reached a consensus about.

If disinterested Muslims would adhere to these wonderful princi
ples, the majority of problems in our community that involve religious 
dissension would end. Ramadan moon-sighting debates would cease, 
as would arguments over the Mawlid,4 Burda,5 inshad,6 and recitation 

of the Quran for the dead or in groups. Our rightly guided scholars of 
the past resolved such matters and countless other debates centuries 
ago. This reflects the beautiful diversity and freedom of practice within 
reasonable limits among our scholars. Their differing positions and 
even harsh and strong words (on both sides) can be used by ignorant 
people today to confuse, divide, and even lead astray people who don’t 
understand the nuances of juristic reasoning and the possibility of 
having more than one valid practice or position on any given matter.

I have translated this collection hoping to inspire people to prac
tice good character with each other, overlook faults, desire mercy for 
others that mercy might be shown them, and to practice that noble 
prophetic example of treating others as indeed we ourselves would like 
to be treated.
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NOTES

1 Shaykh Hasan Mashat ‘All Mandhumat Sldl Abdullah Ould Hajj Ibrahim. 
Rafu Astar. 1990. (Mecca.) 65.

2 Imam Muhammad Jamaluddin al-Qasiml. Qawa'id at-Tahdlth. 1987. (Beirut: 
Dar an-Nafa’is). 117.

3 Ibid, 119.

4 Traditional celebration of the Prophet Muhammad’s birthday.

5 Famous poem about the Prophet Muhammad traditionally sung through
out the Muslim world.

6 Devotional songs.
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ABU DAWUD

Sulayman b.1 al-Ash'ab b. Ishaq b. Bashir al-Azadl as-Sijistam, popu
larly known as Abu Dawud, was born in 202 ah2/8i7 ce in Sijistan, 
Persia (located in present day Iran). During his life, he traveled in 
search of knowledge of hadith, which took him to Baghdad, the Hijaz 
(Western Arabia), Egypt, Al-Jazirah, Nishapur, Syria, and Isfahan. His 
journey in search of prophetic narrations resulted in his studying under 
many of the prominent hadith scholars of the day, including Imam 
Ahmad b. Hanbal and Imam al-Bukharl.

At-Tirmidhi and an-Nisa’I are among Abu Dawud’s students. He is 
known for his compilation of 4,800 hadith in his book entitled As-Sunan 
Abu Dawud, about which he commented, “I wrote down 500,000 hadith 
from the Prophet of which I selected those which are in As-Sunan.”

Muhammad b. Ishaq as-Saghanl said, “Hadith was made subject to 
Abu Dawud as iron was made subject to Prophet Dawud

Musab. Ibrahim, a great scholar of hadith, once said of him, “Abu 
Dawud was created in this world for hadith and in the next world for 
Paradise. I have never seen better than he.”

Al-Hakim said of him, “Abu Dawud was the undisputed Imam of the 
people of hadith in his age.”

Commenting on Imam Abu Dawud’s hadith collection, Ibn al-Jawzi 
said, “Abu Dawud was an eminent doctor of hadith and an outstanding 
scholar. No one has compiled a book like his Sunan.”

Ahajiz (hadith master)3, Imam Abu Dawud is said to have been able 
to commit a book to memory by reading it only once. He used to have

58 59



Biographies of the NarratorsTHE CONTENT OF CHARACTER

one of his sleeves widened in order to store notes on hadith in it but 
felt that widening the other sleeve was excessive. In addition to being a 
great scholar, Abu Dawud was known to lead a pious and austere life

style in which he devoted much time to worship and the remembrance 

of God, the Most High.

The Imam passed away in 275 AH/889 ce in the city of Basra during 
the lunar month of Shawwal4. May God be pleased with him.

abu nu'aym

Ahmad b. ‘Abdullah b. Ahmad b. Ishaq b. Musa b. Mahran al-Asbahani 
is known as Abu Nu‘aym. He was born in 336 AH/948 ce in Isfahan 
into a scholarly family. At a very young age, he began studying hadith 
with his father who himself was a hadith scholar. Imam Abu Nu'aym 
later went on to study hadith from numerous teachers, including at- 

Tabaranl, Abu ash-Shaykh, al-Hakim, and al-Ajurrl.
Imam Abu Nu‘aym’s chains of transmission are known for two 

unique characteristics: first, he possesses some chains that none of his 
contemporaries acquired, as he is the only one of them to have received 
his chains from so many scholars. (The drawback to this, however, is 
that some of these scholars are otherwise unheard of, so the chains of 
narration he possesses from these particular scholars are unverifiable.) 
Secondly, because of his very long life and his early start in learning 
hadith, his chains of narration are unusually short. Since short chains 
are highly sought after by scholars of hadith, many wished to study 
with Imam Abu Nu'aym; his students include al-Khatib, al-Malinl, and 

his brother Abu ‘All al-Hasan.
A prolific writer, Imam Abu Nu‘aym authored numerous works 

including Fadilat al-‘Adilin min al-Wulat (The Merits of Rulers Who are 
Just), Al-Mahdi (The Mahdi), Dhikr Akhbar Asbahan (Memorial of the 
Chronicles of Isfahan), Al-Mustakhraj ‘ala al-Bukhari (Narrations Meeting 
al-Bukhari’s Criterion), Al-Mustakhraj ‘aid Muslim (Narrations Meeting 
Muslim’s Criterion), Musnad al-Imam Abi Hanifa (Hadith Narrated by 
Imam Abu Hanifa), and his famous ten-volume work Hilyat al-Aivliyd’ 
wa Tabaqat al-Asfiyd’ (The Adornment of the Saints and the Generations 

of the Pure Ones), a comprehensive encyclopedia of Sufi personalities 
that, in the words of the author in his introduction, “comprises the 
names and some of the sayings and words of the eminent true Sufis 
and their Imams ... from the generation of the Companions, their 
Successors, and those who came after them.” Imam Abu Nu'aym is 
perhaps best known for this work.

Though some people criticize Imam Abu Nu‘aym, claiming there are 
forged hadith in his Hilyah, scholars have defended him and approved 
ofhis hadith as sound since he always names his narrators, allowing 
one to assess the reliability of every report he cites. Imam Abu Nu'aym 
passed away in Isfahan, his birthplace, in 430 AH/1038 ce. May God be 

pleased with him.

ad-daylami (the father)

Abu Shuja' Shayruya b. Shahardar b. Shayruya ad-Daylaml was born in 
theyear 440 AH/1048 ce. He was a hadith master (hafiz) and historian. 
Little is known about his life except that he traveled far and wide, was 
of excellent physique and manners, was very intelligent, was reserved 
in speech, and worked as a teaching assistant in a college in Hamadan 
in present day Iran. Among his teachers were Abu al-Fadl Muhammad 
b. 'Uthman al-Qumasanl, Yusuf b. Muhammad b. Yusuf al-Mustamll, 
and Abu Nasir az-Zaynabl. His students included his son, Shahardar, 
Muhammad b. al-Fadl al-Isfarayinl, and Abu Musa al-Madinl. Adh- 
Dhahabi relates a hadith in which Imam ad-Daylami is one of the 
narrators. The sources that mention Imam Abu Shuja‘ ad-Daylaml 
mention only three books authored by him, one of which is Kitab al- 
Firdaws al-Akhbar. Another of his books is a historical work entitled 
Tarikh al-Hamadan.

Imam Abu Shuja' Ad-Daylaml died on the 19th day of the lunar 
month of Rajab in the year 509 AH/1115 ce. May God have mercy on 
him.

ad-daylamI (the son)

Abu Mansur Shahardar b. al-Hafiz Shayruya b. Shahardar ad-DaylamT 
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was born in the year 483 AH/1090 CE. He was a hadith master, imam, 
scholar, and author. As-Sama'anT said that he was also knowledgeable 
of proper adab (manners) and that he was mild mannered and jocular. 
He often retired to the mosque for worship and study and followed 
in his father’s footsteps, writing hadith, listening to them, and seek
ing them. He traveled to Isfahan with his father and then to Baghdad, 
where he listened to and narrated hadith.

Adh-DhahabI also mentioned that Imam ad-Daylaml studied in 
Baghdad. Among his teachers were his father, Shayruya b. Shahardar, 
Abu al-Fatah ‘Abdus b. ‘Abdullah, and Fayd b. Abd ar-Rahman ash- 
Sha'aranl. Among his students were his son, Abu Muslim Ahmad, 
as well as Abu Sa‘Id as-Sama‘anI, from whom adh-Dhahabl narrates 
hadith. His most popular book is Musnad al-Firdauts, in which he nar
rates hadith that his father transmitted to him as well as other hadith. 
Imam ad-Daylaml passed away in the lunar month of Rajab in the year 
558 AH/1163 ce. May God have mercy on him.

AL-BAYHAQI
Ahmad b. al-Husayn b. ‘All, also known as Abu Bakr al-Bayhaql, 
was born in Khasrajand, a village around Bayhaq, which is close 
to Nishapur, Persia (present-day Iran), in 384 AH/994 ce. Raised 
in Bayhaq, he traveled in search of sacred knowledge to Baghdad, 
Kufa, Mecca, and other cities. Among his numerous teachers in juris
prudence was Imam Abu al-Fath Nasir b. al-Husayn b. Muhammad 
al-Qurashl al-‘UmarI al-MarwazI ash-Shafi‘1 an-Naysaburi. His teachers 
in hadith include al-Hakim an-Naysaburi, as well as al-Hakim’s teach
er, as-Sayyid Abu‘I-Hasan Muhammad b. al-Husayn b. Dawud al-‘AlawI 
al-Hasanl an-Naysaburi al-Hasib.

Imam adh-Dhahabl said of him, “Had BayhaqI wanted to found 
his own school of jurisprudence and be its mujtahid [highest ranking 
scholar who determines rulings], he would have been able to do so 
because of the vast range of subjects of which he was a master and 
because of his knowledge of scholarly differences.”

Imam al-Haramayn al-Juwaynl once said, “Every Shafi‘1 scholar is 

indebted to Shafi‘i except for Bayhaqi, to whom Shafi‘I is indebted. 

This is because BayhaqI wrote several works which strengthened Imam 
ShafiTs school, expanded questions upon which the Imam had been 
brief, and supported his positions.”

Imam al-Bayhaql led a pious and ascetic lifestyle; for the last 30 years 
of his life, he fasted most days except those in which it is forbidden to 
fast. He authored nearly a thousand volumes, writing on the sciences of 
hadith, Quranic exegesis (tqfslr), sacred law, and other subjects. Among 
his books are Al-Asma’ wa‘s-Sifat (The Divine Names and Attributes), Al- 
Ftiqad ‘ala Madhhab as-SalafAhl as-Sunna iua‘l-Jama‘a (Islamic Doctrines 
According to the School of the Pious Predecessors), and Dala’il an- 
Nubuwwa (The Signs of Prophethood). He died in Nishapur on 458 
AHI1065 ce. May God bless him and fill his grave with light.

AL-BAZZAR

Ahmad b.‘Amr b. ‘Abd al-Khaliq Abu Bakr al-Bazzar was born in 2.92. 
AH/904 ce. He was of Basran lineage. He attained the rank of hadith 
masterandwas among the foremost of scholars of hadith. He authored 
several books on hadith, including musnads (collections of hadith 
arranged hierarchically according to the first authority in the chain of 
narration). One is entitled Al-Bahr az-Zakhir (The Abounding Ocean) 
and is also known as Al-Musnad al-Kablr (The Grand Musnad). He also 
authored smaller collections of hadith.

Imamal-Bazzar had several teachers including at-Tabaranl. Towards 
the end of his life, he narrated hadith in Isfahan, Baghdad, and Syria. 
Imam al-Bazzar died in Ramlah in 292 AH/905 ce. May God fill his 
grave with light.

AL-BUKHARI
Muhammad b. Isma‘Il b. Ibrahim b. al-Mughirah al-Bukharl al-jicfl 
is known as Imam al-Bukharl and is often also referred to as Abu 
Abdullah. He was born on a Friday in the lunar month of Shawwal in 
theyear 194 ah/8io ce in Bukhara, which is in modern-day Uzbekistan, 
where he grew up as an orphan. He began his Islamic education in the
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kuttab (traditional Quran school), where he quickly took an interest in 
studying hadith. As he himself later recollected, he memorized several 
books of hadith by the age of 16 before setting off with his mother and 
brother, Ahmad, for Mecca in the pursuit of knowledge. His passion 
for collecting prophetic narrations took him to the farthest corners of 
the Islamic world, allowing him to narrate from thousands of teach
ers, including Imam Ahmad b. Hanbal (d. 24a AH/855 ce), Yahya b. 
Ma in (d. 233 AH/848 ce), and Ishaq b. Rahawayh (d. 238 AH/852 
CE. His inspiration to author a collection of hadith that would include 
only rigorously authentic narrations stemmed from his teacher, Ishaq 
b. Rahawayh, who often said to his students, “I wish that you would 
produce a concise book, including in it only the rigorously authenti
cated narrations of the Messenger of God The monumental task of 
compiling approximately 4400 rigorously authenticated narrations out 
of the total 600,000 narrations he had collected took Imam al-Bukharl 
16 years.

Students who narrate hadith from Imam al-Bukharl include such 
luminaries in the field as Imam Muslim (d. 261AH/875 ce), at-Tirmidhl 
(d. 279 AHI892 ce), an-Nasa’I (d. 303 AH/915 ce), and Ibn Abl ad- 
Dunya (d. 281AH/894 ce), not to mention countless others who are not 
as widely known. Imam al-Bukhari authored many books; among them 
are Al-Jami as-Sahih (The Rigorously Authenticated Collection), Al- 
Asma’ waTKuna (Names and Agnomens), At-Tartkh al-Kablr (The Grand 
Historical Account), Qadaya as-Sahaba wa't-Tabi'm (Legal Judgments of 
the Companions and the Followers), Khalqu Aft al al-'Ibad (The Creation 
of Human Action), and Al-Adab al-Muftrad (Etiquettes and Manners).

Anecdotes demonstrating both his legendary photographic memory 
and his profound, sincere devotion to God and His Messenger Js, 
abound. While still a student, many of his contemporaries would trust 
his memory over their own handwritten notes from the same class. The 
widespread acceptance by Muslims over the ages of his Sahih is com
monly interpreted as a result of his sincerity in compiling it. Near the 
end of his life, he retreated to a small town named Khartank (in mod
ern-day Azerbaijan); after witnessing the moral afflictions from which

the Prophet & sought refuge in God, Imam al-Bukhari lost any desire 

to remain in this world. He passed away on a Thursday night, the night 
of'Id al-Fitr in the year 256 ah / 870 ce.

AL-HAKIM

Muhammad b. 'Abdullah b. Hamdawayh b. Na'Im ad-Dabl, also known 
as Abu Abdullah al-Hakim an-Naysaburi, was born in Nishapur, Persia 
(in present-day Iran) in the year 321 AH/933 ce. He traveled to Iraq, 
in the year 341 AHI952 ce, in search of knowledge of prophetic tra
ditions. He also traveled to the Hijaz, among other lands, acquiring 
hadith transmissions from about 2,000 hadith scholars. Among his 
teachers was Imam Daraqutnl, who also narrated hadith from him.

Imam al-Hakim was appointed as a judge in 359 AH/969 CE; due to 
this, he was given the nickname “al-Hakim” (the Magistrate). He was 
among the most knowledgeable of scholars with regard to distinguish
ing authentic hadith from inauthentic ones. It was said that he had 
no peer in hadith knowledge in Khurasan, the Hijaz, Syria, Iraq, Rayy, 
Tabaristan, andTransoxiana.

Imam al-Hakim quickly became famous during his own lifetime. He 
wrote books on hadith and various other subjects, authoring approxi
mately 1,500 volumes, according to Ibn ' Asakir. Imam al-Hakim wrote 
histories of scholars as well as books on hadith methodology; he is 
best known for his four volume Hadith al-Mustadrik 'ala as-Sahlhayn 
(The Addendum to the Two Sahih Collections of Bukhari and Muslim), 
in which he narrates many hadith according to the methods of Bukhari 
and Muslim and several according to his own methods. He had a keen 
memory and lived a pious life. Imam al-Hakim died in Nishapur, the 
town of his birth, in 405 AHI1014 ce. May God have mercy on him.

AL-KHATIB AL-BAGHDADl

Ahmadb. 'Allb. Thabit, also known as Abu Bakr al-Khatlb al-Baghdadl, 
was born in Ghuzayya, midway between Kufa and Mecca, in the year 
392 AHI1002 CE. He was one of the foremost historians of his genera
tion as well as a hadith master. Raised in Baghdad, his studies began
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when he was n years of age. He then traveled in search of knowledge 
of hadith to Mecca, Basra, Ad-Dinawar, Kufa, and other cities. He 
returned to Baghdad after his travels and won the favor of the caliph’s 
vizier. Then, after an attempted coup against the vizier, he fled to 
Damascus; he later went to some other cities before finally returning to 
Damascus. He heard hadith from many scholars including the famous 
female master Karima b. Ahmad b. Muhammad al-Marwaziyya. He 
received a license from her to teach Sahih Bukhari within a span of five 
days while on Hajj.

Among the special qualities related about Imam al-Khatib are that 
he spoke pure classical Arabic and had accurate and elegant handwrit
ing. It is reported that he recited the Quran in its entirety each morning 
and evening while on a journey from Damascus to Baghdad. His most 
famous work is his 14-volume Tarikh Baghdad (History of Baghdad). 
Among his other works is Al-Jami' li Akhlaq ar-Raw! wa Adab as-Sami1, a 
book that describes the proper ethics and manners that should be pos
sessed by hadith narrators and auditors.

Imam al-Khatib had many students; among them were two Hanbalis, 
Abu Ya’la and master of hadith Ibn ‘Aqll. Ibn Hajar said about Imam 
al-Khafib, “There is hardly a single discipline among the sciences of 
hadith in which al-Khatib did not author a monograph.”

Imam adh-Dhahabi called Imam al-Khatib, “the most peerless imam, 
erudite scholar and mufti, meticulous hadith master, foremost scholar of 
his time in hadith, prolific author, and seal of the hadith masters.”

Imam Ibn Nuqta said of him, “Whoever gives credit where credit 
is due knows that hadith scholars, after al-Khatlb, all depend on his 
books.”

Imam Sa id al-Mu’addib asked al-Khatlb, “Are you the hadith mas
ter, Abu Bakr?” He replied, “I am Ahmad b. ‘All. Hadith mastership 
ended with ad-Daraqutnl.”

Imam Abu Ishaq al-Isfarayini said, “Al-Khatlb is the Daraqutni of 
our time.”

In his final illness before his death, Imam al-Khatib donated his 
money and property to charitable causes as well as to the scholars He
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died in Baghdad in 463 ah|io7o ce. May God have mercy on him.

ar-rAfi'I
Abd al-Karim b. Muhammad b. 'Abd al-Karim b. al-Fadl b. al-Hasan, 
also known as Abu al-Qasim ar-RafiT, was born in 557 AH/1162 CE 
in the town of Qazvin, Persia (in modern-day Iran). He and Imam 
Nawawi are the two principal scholars of the late ShafiT school, as 
they researched and established the main opinions of the school. 
Imam ar-RafiT was a great scholar of Islamic law as well as Quranic 
exegesis (tafsir). Imam Taj ad-DIn Subkl said about him, “Imam ar- 
RafiTwas filled with knowledge of the sciences of sacred law, Quranic 
exegesis, hadith, and fundamentals of Islamic legal methodology, 
towering above his contemporaries in the transmission of evidence, in 
research, in guidance, and in attainment of spiritual rank. It was as if 
jurisprudence had been dead, and he revived it and spread it, raising its 
foundations after ignorance had killed and buried it.”

Imam ar-RafiT wrote books on sacred law and history, of which his 
main work was a commentary on Imam al-Ghazall’s Al-Wajiz, entitled 
Fath al-'Aziz ji sh-Sharh al-Wajtz (The Victory of the Invincible: An 
Exegesis of “The Synopsis”). Imam Nawawi used this book as a source 
for his book entitled Minhaj at-Talibm (The Seekers’ Road).

In addition, Imam ar-RafiT was a teacher of Quranic exegesis and 
hadith in Qazvin. Among his students was the hadith master Imam 
Mundhirl.

Imam ar-RafiT was also known as a pure-hearted ascetic and mystic. 
Imam Nawawi said of him, “[He] had a firm standing in righteous
ness, and many miracles were vouchsafed to him.”

Imam ar-RafiT died in his home town of Qazvin in the year 62.3 
ah112.26 ce. May God have mercy on him.

AL-TABARANl

Sulayman b. Ahmad b. Ayyub b. Mutayr al-Lakhami ash-Shaml, also 
known as AbuT-Qasim at-Tabaranl, is considered one of the greatest 
scholars of hadith. He was born in 260 AHI873 ce in Acre, Palestine.
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His lineage traces back to Tabariya, Sham (present day Palestine 
Iordan, and Syria), and because of this, he is referred to as at-Tabaranl. 
He traveled for 16 years to the Hijaz, Yemen, Egypt, Iraq, Persia, and 
the Arabian Peninsula in order to learn from the masters of hadith. 
During this time, he met with approximately one thousand scholars. 
He eventually settled in Isfahan, Persia, where he taught hadith for 60 
years and wrote many useful books. In addition to authoring books of 
Quranic exegesis (tajslr) and proofs of prophecy (dala’il an-nubuu>a), he 
compiled three lexicons of hadith in which he listed the names of the 
scholars of hadith alphabetically. These three lexicons are entitled, Al- 
Mu'jam al-Kabir, Al-Mu'jam al-Awsat, and Al-Mu'jam as-Saghir, the largest 
of which consists of 25 volumes. He once said that the secret to his 
acquisition of so many hadith was to sleep on reed mats for 30 years. 
At-Tabaranl died in Isfahan, a hundred years after his birth, in the year 
360 AHI970 CE. May God bless him.
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lhe most famous of whom were Haysam b. Kulayb and AbuT-c Abbas. 

Though he lost his sight towards the end of his life, Imam at-Tirmidhi’s 

keen memory continued to remind him of his surroundings; it is 

jeported that in spite of his blindness, he once lowered his head on 
a journey at the moment when he expected to pass under a low tree 
limb.‘Umar b. ‘Alaqonce said, “Bukhari died without leaving anyone 
in Khurasan who compared with Abu 'Isa (at-Tirmidhi) in knowledge, 
memory, piety, and abstinence.” After contributing tremendously to the 
teaching and preservation of Islam, Imam at-Tirmidhi died in Termez 
in the year 279 AHI892 ce. May God fill his grave with light.

AT-TIRMIDHi
Muhammad b. 'Isa b. Surah b. Musa, also known as Abu ‘Isa as-Sulami 
at-Tirmidhi, was born in 209 AH/824 ce in Termez, which is in pres
ent-day Uzbekistan. He traveled to Khurasan, Medina, and Mecca in 
search of knowledge and became a hadith master and an imam. He 
was a student of al-Bukhari, Ishaq b. Rahawayh, and others, and he 
compiled a book of hadith called Al-Jami' al-Kabtr, which is also known 
as Sahih at-Tirmidhi. It is considered one of the “Six Sahih” collections 
of hadith: Bukhari, Muslim, Abu Dawud, Nasa’I, at-Tirmidhi, and Ibn 
Majah (this order is the most popular ranking of these collections). 
Additionally, Imam at-Tirmidhi wrote on other topics, including his
tory and the prophetic traits. His book Ash-Shamn’il an-Nabawiyya (The 
Characteristics of the Prophet) provides a detailed description of the 
Prophet Imam at-Tirmidhi also composed a book on hadith meth
odology called Al- Hal (The Discrepancies).

Several scholars reported that Imam at-Tirmidhi had a prodigious 
memory, he was able to retain numerous hadith after hearing them 
only once. Students came from all over to study with Imam at-Tirmidhi,

IBN 'ABD AL-BARR

Yusufb. 'Abdullahb. Muhammad b. 'Abd al-Barr was born in Andalusia 
(Muslim Spain), in the city of Cordoba, in the year 368 ah| 978 ce. He 
was a hajiz (hadith master), historian, genealogist, author, and Maliki 
scholar. He was nicknamed “The Hadith Master of the West.” He went 
on long journeys throughout Andalusia in search of hadith. He was 
appointed as a judge on several occasions and was highly respected 
by his scholarly peers for his knowledge of hadith. Imam al-Qurtubi 
cites him roughly five hundred times in his famous book of Quranic 
exegesis. The Zahirl scholar Imam Ibn Hazm complimented Imam Ibn 
Abdal-Barr’s book, At-Tamhld, saying, “I do not know of anything like 
it, let alone better than it, with regard to the superlative understanding 
of hadith.”

Imam Ibn 'Abd al-Barr was the foremost scholar in his time in both 
memory and precision. He authored books on a variety of subjects 
including hadith, sacred law, biographies of famous Muslims, canoni
cal Quranic readings (qira’at), genealogy, and history. One of the most 
famous of his books is the two-volume biographical work Al-IstT'ab jf 
Asma’ al-Ashab (The Comprehensive Compilation of the Names of the 
Prophet’s Companions). He died in Shatiba in 463 AHI1070 CE. May 
God have mercy on him.
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Abdullah b. Muhammad b. ‘Ubayd b. Sufyan b. Qays al-Qurashl is 
known as Ibn Abl ad-Dunya. He was born in the year 208 AH/823 ce. 
He traveled little, and this affected the number of versions he was 
able to collect for any one particular hadith. He narrates from a large 
number of scholars, many of whom are not well known. The oldest of 
his teachers is SaTd b. Sulayman b. Sa'dawayh al-WasiH, and the best 
known is Imam al-Bukhari. Those who narrate from him include al- 
Harith b. Abl Usamah (from whom he also narrates), Ibn Abi Hatim, 
and Ibn Majah in his book on Quranic exegesis (tofsTr).

Imam Ibn Abl ad-Dunya was a prolific author; his books contain 
treasures of hadith not found in other collections. Among his books 
are Kitab al-Mawt uiaTQubur (The Book of Death and Graves), Kitab al- 
Manam (The Book of Dreams), Dhamm al-Malahl (Criticism of Things 
Which Distract), Al-Faraj (The Deliverance), and Kitab al-Ikhwan (The 
Book of Brothers). Many consider him a reliable hadith transmitter, 
though, like many hadith scholars, he does not restrict himself to only 
rigorously authenticated narrations in his books.

Imam al-KhaBb al-Baghdadi mentions that Imam Ibn Abl ad-Dunya 
was a private tutor to many of the children of the ‘Abbasid caliph. He 
died in 281 AHI894 ce. May God have mercy on him and fill his grave 
with lightIBN AL-MUBARAK
Abdullah b. al-Mubarak b. Wadih, also known as Abu ‘Abd ar-Rahman 
al-Hanzali at-Tamlml, was born in Merv, a village near Khurasan, in 
present-day Turkmenistan, in 118 AHI736 ce. He was given the title 
“Shaykh al-Islam” and was a hadith master, merchant, author, and 
traveler. He also fought in battles in defense of Islam and Muslims.

Ibn al-Mubarak spent most of his life traveling, whether for Hajj, 
jihad, or trade. He mastered knowledge of hadith, jurisprudence (fiqh), 
and Arabic. He was also known for his bravery and generosity. He sat 
in circles of knowledge composed of many great scholars of his time, 
including Imam Malik and ath-Thawri, and he studied with al-Layth

and many others. Ibn Mahdi, ‘Abdu'r-Razzaq, Yahya b. al-Qattan, Ibn
Wahb, and others relate from him.

Imam Ibn Hanbal said, “During the time of Ibn al-Mubarak, there 
was no one who sought after knowledge more than he. He traveled 
to Yemen, Egypt, Syria, the Hijaz, Basra, and Kufa in search of sacred 
knowledge."

Imam Ibn Waddah said, “Ibn al-Mubarak related about 25,000 
hadith. He was once asked, ‘Up until when did you study knowledge?’ 
To this, Ibn al-Mubarak responded, ‘I hope that you will find me doing 
that until I die!’”

Describing knowledge, Imam Ibn al-Mubarak used to say, 
“Knowledge begins with the intention [to seek it]-, then follows lis
tening, then understanding, then action, then preservation, and then 
spreading it.” He also said, “The trace of ink on the garment of the 
master of hadith is better than perfume on a bride’s garment.”

Imam Ibn al-Mubarak died by the Euphrates in Hit, Iraq, upon leav
ing a battle with the Byzantines, in 181 AH/797 CE. May God bless him 
and fill his grave with light.

IBN AN-NAJJAR

Muhammad b. Ahmad b. ‘Abd al-‘Az!z, also known as Abu‘l-Baqa’ 
al-Futuhi al-Hanbali (an-Najjar), was born in 898 AH/1492 ce. He was 
given the title, “Shaykh al-Islam” and was an Egyptian Hanbali scholar, 
judge, and author. ‘Abd al-Wahhab Sha‘ranl once said of him, “I kept 
his company for 40 years and never saw him commit a reprehensible 
act, nor did I see anyone who spoke better than he or showed more 
politeness to those he sat with.”

Imam an-Najjar died in 972 AHI1564 ce. May God have mercy on 
him and fill his grave with light.

ibn ‘asakir

‘All b. Abi Muhammad al-Hasan b. Hibatullah b. ‘Abdullah b. al- 
Husayn is known as Ibn ‘Asakir and nicknamed Abu‘l-Qasim. He was 
born into a scholarly family in the beginning of the lunar month of
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IBN AB! AD-DUNYA
"Abdullah b. Muhammad b. 'Ubayd b. Sufyan b. Qays al-Qurashi is 
know as Ibn Abi ad-Dunya. He was born in the year 208 AH/823 ce. 
He traveled little, and this affected the number of versions he was 
able to collect for any one particular hadith. He narrates from a large 
number of scholars, many of whom are not well known. The oldest of 
his teachers is Sa'ld b. Sulayman b. Sa dawayh al-Wasiti, and the best 
known is Imam al-Bukhari. Those who narrate from him include al- 
Harith b. Abi Usamah (from whom he also narrates), Ibn Abi Hatim, 
and Ibn Majah in his book on Quranic exegesis (tafsir).

Imam Ibn Abi ad-Dunya was a prolific author; his books contain 
treasures of hadith not found in other collections. Among his books 
are Kitab al-Maurt waT-Qubur (The Book of Death and Graves), Kitab al- 
Manam (The Book of Dreams), Dhamm al-Malahi (Criticism of Things 
Which Distract), Al-Faraj (The Deliverance), and Kitab al-Ikhwan (The 
Book of Brothers). Many consider him a reliable hadith transmitter, 
though, like many hadith scholars, he does not restrict himself to only 
rigorously authenticated narrations in his books.

Imam al-Khatib al-Baghdadl mentions that Imam Ibn Abi ad-Dunya 
was a private tutor to many of the children of the ‘Abbasid caliph. He 
died in 281AHI894 ce. May God have mercy on him and fill his grave 
with lightIBN AL-MUBARAK

Abdullah b. al-Mubarak b. Wadih, also known as Abu ‘Abd ar-Rahman 
al-Hanzali at-Tamlml, was bom in Merv, a village near Khurasan, in 
present-day Turkmenistan, in 118 AHI736 ce. He was given the title 
“Shaykh al-Islam” and was a hadith master, merchant, author, and 
traveler. He also fought in battles in defense of Islam and Muslims.

Ibn al-Mubarak spent most of his life traveling, whether for Hajj, 
jihad, or trade. He mastered knowledge of hadith, jurisprudence (fiqh), 
and Arabic. He was also known for his bravery and generosity. He sat 
in circles of knowledge composed of many great scholars of his time, 
including Imam Malik and ath-Thawrl, and he studied with al-Layth

and many others. Ibn Mahdi, ‘Abdu'r-Razzaq, Yahya b. al-Qattan, Ibn
Wahb, and others relate from him.

Imam Ibn Hanbal said, “During the time of Ibn al-Mubarak, there 
ms no one who sought after knowledge more than he. He traveled 
to Yemen, Egypt, Syria, the Hijaz, Basra, and Kufa in search of sacred 
knowledge.”

Imam Ibn Waddah said, “Ibn al-Mubarak related about 25,000 
hadith. He was once asked, ‘Up until when did you study knowledge?’ 
To this, Ibn al-Mubarak responded, *1 hope that you will find me doing 
that until I die!’”

Describing knowledge, Imam Ibn al-Mubarak used to say, 
"Knowledge begins with the intention [to seek it]; then follows lis
tening, then understanding, then action, then preservation, and then 
spreading it” He also said, “The trace of ink on the garment of the 
master of hadith is better than perfume on a bride’s garment.”

Imam Ibn al-Mubarak died by the Euphrates in Hit, Iraq, upon leav
ing a batde with the Byzantines, in 181 AHI797 ce. May God bless him 
and fill his grave with light.

IBN AN-N A]]AR
Muhammad b. Ahmad b. ‘Abd al-‘Az!z, also known as Abu‘l-Baqa’ 
al-Futuhl al-Hanball (an-Najjar), was born in 898 AHI1492 ce. He was 
given the title, “Shaykh al-Islam” and was an Egyptian Hanball scholar, 
judge, and author. ‘Abd al-Wahhab Sha' rani once said of him, “I kept 
his company for 40 years and never saw him commit a reprehensible 
act nor did I see anyone who spoke better than he or showed more 
politeness to those he sat with.”

Imam an-Najjar died in 972 AHI1564 ce. May God have mercy on 
him and fill his grave with light.IBN ‘ASAK1R

‘Ali b. Abi Muhammad al-Hasan b. Hibatullah b. ‘Abdullah b. al- 
Husayn is known as Ibn ‘Asakir and nicknamed AbuT-Qasim. He was 
born into a scholarly family in the beginning of the lunar month of
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Muharram in the year 499 AH/1105 ce. His brother began narrating 
hadith to him when he was only six years old. At the age of 21, Imam 
Ibn Asakir set off in pursuit of knowledge, traveling first to Iraq, then 
to Mecca, and then to Khurasan through Azerbaijan. He acquired 
knowledge from approximately 1,300 teachers, including luminaries 
such as al-Qadi Abu Bakr, and he acquired teaching licenses (ijazat) 
from 290 scholars. Interestingly, the list of his teachers includes the 
names of about 80 scholarly women.

Imam Ibn 'Asakir is known to have taught and narrated hadith 
in Baghdad, al-Hijaz, Isfahan, and Nishapur. In 533 AH/1138 ce, he 
returned to Damascus and taught hadith in the Umayyad Mosque. He 
later taught at the Dar al-Hadith school, built for him by Sultan Nur ad- 
Din b. Zanld, who was the uncle of Salah ad-DIn (Saladin) al-Ayyubi. 
Many scholars narrate hadith from him, most notably al-Hafiz Abu‘1- 
Ala’ al- Attar, al-Hafiz Abu Sa d as-Sam‘anI, and his son, al-Qasim b. 
'Ali.

Whereas in earlier times there were often tens of erudite hadith 
masters in a single generation, Imam Ibn ‘Asakir was unmatched 
in his generation, “collecting that which others had not,” as as- 
Sam ani says, “and towering above his contemporaries.” He is widely 
respected for the breadth and depth of his knowledge in hadith and 
the accuracy of his narration. A prolific writer, Imam Ibn ‘Asakir 
authored many books, including the seven-volume As-Suba‘iyyat (The 
Sevens), which lists narrations with chains containing only seven nar
rators up to the Prophet J*,. He also wrote Al-Musalsalat (The Chained 
Narrations), which contains hadith with uniqueness in their chains, 
and he authored Arba'un Hadithan an Arba'ina Shaykhan min Arba'ina 
Madina (Forty Hadith Narrated from Forty Shaykhs from Forty Cities). 
His eighty-volume Tarikh Dimashq (The History of Damascus) is itself 
enough for a lifetime’s work.

Imam Ibn Asakir passed away in the month of Rajab in the year 571 
AH/1176 ce. Al-Qutb an-Naysaburl led his funeral prayer, which Sultan 
Salah ad-Din (Saladin) personally attended. Imam Ibn 'Asakir is buried 
in Damascus in the Bab as-Saghir cemetery, next to his father, near the
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grave of Caliph Mu'awiya b. Abl Sufyan. May God bless him.

ibn hibban

Muhammad b. Hibban b. Ahmad b. Hibban b. Mu'adh b. Ma'bad, 
also known as Abu Hatim at-Tamiml al-Bustl, was born in Bust, 
Sijistan, located in present-day Afghanistan. It is said that he was a 
historian, a scholar of Islam (‘alim), a geographer, and a scholar of 
hadith (muhaddith). He traveled in search of knowledge of hadith to 
Khurasan, Sham, Egypt, Iraq, the Arabian Peninsula, and Nishapur. 
He later returned to his native city of Bust and then served as a judge 
in Samarqand for a period of time. He was one of the most prolific 
writers; about him Yaqut once said, “He produced works in the sci
ences of hadith that no one else could have written.” Among his books 
is Al-Musnad as-Sahlh, a collection of hadith about which it is said, “It 
is sounder than the Sunan of Ibn Majah.” It is also known by the title 
Al-Anwa' wa't-Taqasim (Types and Categories). He wrote other works in 
hadith, encyclopedism, biography, and history. Ibn Hibban died in the 
town in which he was born, Bust, in the year 354 AH/965 ce. May God 
grant him mercy.

IBN MAJAH

Muhammad b. Yazid ar-Rub’i, also known as Abu ‘Abdullah b. Majah 
al-Qazwinl, was born in Qazvin, Persia (present-day Iran), in the year 
209 AHI824 ce. He was a hafiz (hadith master), Imam, and Quranic 
exegete (mufassir). He traveled in search of sacred knowledge to Basra, 
Baghdad, Syria, Cairo, the Hijaz, and Rayy. He studied under many 
great scholars.

Imam Ibn Majah had many students of his own as well. His col
lection of hadith, called the Sunan (Prophetic Examples), is counted 
among the “Six Sahih” collections of hadith: Bukhari, Muslim, Abu 
Dawud, Nasa’i, Tirmidhi, and Ibn Majah.

The Imam passed away in 273 ah/886 ce. May God have mercy on 
him.
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Ahmad b. Muhammad b. Hanbal b. Hilal b. Asad is popularly known as 
Ahmad b. Hanbal and is often also referred to as Abu 1 Abdillah. He was 
born in the lunar month of Rabi' al-Awwal in the year 164 AH/780 ce 
in Baghdad, where he grew up and spent much of his life. At the age of 
15, in the same year that Imam Malik passed away, Imam Ahmad began 
the pursuit of sacred knowledge, which took him to the far reaches of 
the Islamic world. Among his teachers were Abu Yusuf (d. 182 AH/798 
CE), Hushaym b. Bishr al-Wasifi (d. 183 AH/799 ce), 'Abd ar-Rahman 
b. Mahdi al-Basri (d. 198 AH/813 ce), and Waki' b. al-Jarrah al-Kufi 
(d. 197 ah|8i2 ce). He is known to have met Imam ash-Shafi'I in 195 
ah|8io ce, and each of them benefited from the other for the brief 
time they remained in contact.

After 25 years of studying, Imam Ahmad finally began to teach in 
Baghdad at the age of 40, narrating hadith and issuing fatwas (legal 
opinions). Although a founder of one of the four living schools of 
jurisprudence (ftqh) in Islam,5 he preferred that his legal opinions not 
be written down out of respect and deference to the hadith, which he 
saw as far more beneficial and important than the words of schol
ars. Ibn )awzl suggests that had he not held this view, it is likely that 
Imam Ahmad would have been a prolific writer. While many books 
are ascribed to him, it is thought that they are mostly collections of 
his sayings and opinions written down by his students. However, he 
did author the well-known Musnad, in which he collected 30,000 out 
of 750,000 hadith, many of which are jewels not found in other collec
tions. Abu Zur ah ar-Razl said of him, “Ahmad b. Hanbal committed 
one million hadith to memory.” When asked how he knows this, Ar- 
Razl responded, “I studied with him all of the chapters [of hadith].”

Widely respected and loved for both his abstinence and his stead
fastness, Imam Ahmad is perhaps best known for his courage in the 
face of the persecution he experienced for refusing to support the 
Mu tazilite doctrine that the noble Quran was created. As a result, he 
was imprisoned by the Abbasid caliph, al-Ma’mun, and by his succes
sor, al-Muftasim. By the time he was finally released, Imam Ahmad had
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spent 28 months in prison. The effect of the torture he underwent dur- 
ing this time is said to have left 34 scars on his body.

Imam Ahmad spent his life in abstinent poverty, supporting his 
family through his own labor, refusing the gifts of the caliphs and 
the wealthy. He passed away after a brief sickness on the 12th day of 
the lunar month Rabi' al-Awwal in 241 AH/855 ce, at the age of 77. 
According to some reports, more than one million people attended 
his funeral prayer. He is buried in Baghdad, in the graveyard of al- 
Harbiyyah. May God bless him.

MUSLIM

Muslim b. al-Hajjaj b. Muslim AbuT-Husayn al-Qushayri an-Naysaburi 
was born in 204 AHI819 ce in Nishapur, a city in present-day Iran. 
Imam Muslim began his studies at an early age and traveled in search of 
knowledge to the Hijaz, Egypt, Syria, and Iraq, where he learned hadith 
from over 220 major scholars of the age. The esteemed teachers with 
whom he studied during his travels include Imam Ahmad and Ishaq b. 
Rahawayh. His mentor, however, was Imam al-Bukhari, the author of 
the hadith collection Sahih Bukhari, which most scholars deem to be the 
best and most accurate book of hadith transmitted from the Prophet 
Muhammad Although some scholars prefer Imam Muslim’s Sahih 
over Bukhari’s collection due to the high quality of its editorial layout 
and its concentration on hadith transmission, it is most often ranked 
second after Bukhari’s.

Moroccan scholars traditionally preferred his Sahih text over all oth
ers, and the Maliki school’s scholars wrote several commentaries on it. 
He was a deeply revered and pious scholar and after al-Bukharl is the 
most quoted of hadith masters. May God bless him and sanctify his 
secret.
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NOTES

' b.: abbreviation of “bin," which means “son of".

2 AH:“AftertheHijrah.”TheHijrah isthemigrationoftheProphetMuhammad 
from Mecca to Medina which took place in 622 CE (Christian Era).

’ A hadith master (hdjiz) is one who has memorized a minimum of 100.000 
hadith.

♦ All of the months mentioned are the lunar months of the Islamic Hijri calen
dar.

5 Hanbali; one of the four schools of thought traditionally accepted by consen
sus of the Sunni scholars.
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